Once they had taken care of their material needs, the immigrants turned to their spiritual yearnings. As a result of the seventeenth-century Reformation in Europe, Slovak immigrants reflected the religious divisions of Northern Hungary. Thus, while more than 70 percent of the immigrants were Roman Catholic, about 12 percent were Lutherans, and the rest were either Greek Catholics or Calvinists. 4 Each group had established its own local and national fraternal-benefit societies, and those fraternals that were founded specifically on the basis of religion led the way in establishing the second pillar of Slovak communities in America-the parish churches.
When the first Slovak immigrants came to North America in the 1870s and 1880s, they found no parishes that could serve their spiritual needs in their own language. Therefore, they initially sought out already established parishes where they could understand the priest or find a welcome. These would include Czech, Polish, and German parishes, which already existed because these ethnic groups had preceded the Slovak migration by several decades. 5 Thus, in Cleveland, Since the United States does not collect statistics based upon religion, the author has had to rely upon old-world statistics for these numbers. Hungarian statistics from before 1914 are unreliable because the government set out to assimilate all non-Magyar nationalities and therefore tended to undercount them.Therefore, the author relied upon the first Czechoslovak census of 1920 for statistics on nationality and religion. Since interwar Czechoslovakia contained more than 600,000 Magyars (60 percent of whom were Roman Catholics and 40 percent Calvinists), almost 140,000 Germans (most of whom were Lutherans), and 86,000 Rusyns (most of whom were Greek Catholics), it is impossible to ascertain precise figures for the religions of the Slovaks. See Anton Štefánek, Zaklády sociografie Slovenska; Slovenská vlastiveda III (The Fundamentals of Sociology in Slovakia) (Bratislava, 1944) Roman Catholic Slovaks initially worshiped in the Czech parish of Our Lady of Lourdes where, coincidentally Reverend Š tefan Furdek, a Slovak from Orava county, had become pastor in 1883. 6 In Minneapolis, on the other hand, Slovaks first congregated at the Polish parish of the Holy Cross, where Reverend Jakob Pacholski saw to their spiritual needs. 7 Slovaks in South Bethlehem, Pennsylvania, meanwhile, initially tried to worship at the nearby territorial (Irish) parish of the Holy Infancy but were rejected by the icy stares of the locals and the occasional stones thrown at them after Mass.Therefore, the Slovaks switched to the more distant St. Bernard's parish (later renamed Holy Ghost), which catered to Austrian Germans, and where Reverend William Heinen welcomed them. 8 Similarly, Slovak Lutherans sought out German Lutheran parishes for their first services. Slovak Calvinists and Greek Catholics, due to their smaller numbers, initially congregated with Slovak Lutherans or Roman Catholics.
Even though the immigrants had found already existing parishes of their own faith, this did not satisfy them.They wanted, as much as possible, services in their own language. Thus, in Streator, Illinois, which was a center of the bituminous coal-mining industry, Slovak Lutheran immigrants initially worshiped in the home of Ján Kožlej, who had Pennsylvania, 1885 -1976 (Lewisburg, PA, 1985 . Almost from the founding of the first Catholic parishes in the United States in the late-eighteenth century, they have been divided into "territorial" and "national."This tradition had developed in Europe centuries earlier and continued in the United States with one major difference-the Irish came in such huge numbers in the mid-nineteenth century that they overwhelmed the Church and turned its territorial parishes into defacto arrived in 1873 from Kuková in Šariš county. For the next ten years Kožlej presided over Slovak funerals by reading from the bible, and he also led the Sunday prayers of a growing congregation of laymen in his home. Finally, in 1884 Reverend Cyril Droppa arrived from Štrba, Liptov county, in response to a "vokator"(call) from Kožlej to serve this congregation. 9 This kind of lay initiative was common among Lutherans in the old country, and it continued to be practiced in the United States. Slovak Calvinists also practiced lay initiative in establishing parishes and issuing calls for pastors to come and serve them.
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The main difference between Slovak Lutherans and Calvinists was in the availability of pastors-Lutheran pastors were more numerous and available whereas Slovak Calvinist pastors were few and far between. Thus, Slovak Calvinists had to rely heavily on pastors who were Magyar or "Magyarone" (pro-assimilation into Hungarian language and culture) and could speak Slovak.
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The issue of pastors and their linguistic abilities reflected a wider problem that faced many immigrants and their churches in North America-that of ethnic and linguistic affiliation. For instance, St. Peter's, the first Roman Catholic church in New York City, which was founded in 1785, started out as an all-encompassing territorial parish. However, the overwhelming number of Irish in this congregation, who celebrated portions of the Mass in English, alienated its French and German members, who wanted the vernacular portions in their own languages and who ultimately broke away and established their own parishes.
12 Similarly, Slovak Roman Catholics in Cleveland, who in 1888 Establishing their own parishes in the New World was a new experience for Slovak Roman Catholics, although they did have old-world models to draw upon. In Hungary, most parishes had been established centuries earlier by wealthy nobles, whether secular or clerical; by city governments; and, in some cases, even by village authorities.Whoever established the parish became its patron, under the ancient right of "ius patronatus." This patron secured the land, built and maintained the church, and paid the priest's salary. In return, the patron had the right to participate in the appointment or recall of the pastor.
14 In the county of Spiš, for example, which contained seventy-eight parishes in the early-twentieth century, forty-eight of the parishes had lay patrons, nineteen had religious patrons (largely the bishop), and only eleven were without a patron. Of the lay patrons, twenty-one were rich noble families, nineteen were Hungarian government ministries, and eight 13 were city or village governments. 15 Thus, Slovak immigrants, even though they overwhelmingly came from the peasantry, must have known about these patrons, and their rights and duties. 16 Therefore, when Slovak Roman Catholics in North America decided to establish their own parishes, they acted as if they were lay patrons. In most cases the leaders of the local fraternal-benefit societies, once they had enough members, took up a collection, bought some land in the neighborhood where they had settled (usually near their employment), excavated the land, erected a church building, and sent for a priest.They also elected a board of trustees to oversee these actions.
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Although such lay initiative was common in Protestant congregations, American bishops discouraged it. Indeed, as early as 1829, the First Provincial Council of Baltimore condemned lay trusteeship and rejected the German American claim to lay patronage. 18 the arrival of millions of new immigrants from Eastern Europe in the 1870s and the 1880s, the third Plenary Council of Baltimore in 1884 allowed the election of lay trustees, but in most cases only if they were nominated by the parish priest or bishop and only if the pastor retained effective control over them. 19 As we shall see, this is not what most Slovak laymen had in mind when accepting the post of church trustee. Thus, depending upon the circumstances, the creation of a new parish in an American Roman Catholic diocese could be a joyous or a very traumatic experience.
In the case of Slovak Catholic parishes, many endured some sort of traumatic experience involving the lay founders, the local bishop, and the new priest. 20 In Minneapolis, for instance, the Ss. Cyril and Methodius Society, which was founded by laymen in 1888, decided in 1891 to create a Slovak parish and actually bought the land by the time Father Pacholski reminded them that they needed the permission of the local archbishop to do so. Pacholski then led a delegation consisting of members of the Ss. Cyril and Methodius Society to meet with Archbishop John Ireland, and he granted them permission to incorporate a parish. However, he had apparently never heard of the Apostles of the Slavs 21 and therefore told them that "one saint was enough." As a result, the church was officially named St. Cyril, although the parish trustees defied the archbishop by using letterhead that read "Ss. Cyril and Methodius," erecting statues of both saints on either side of the main altar, and referring to their parish in the trustee minute-book as Ss. 19 Alexander, The Immigrant Church, pp. 56-57. 20 In studying only four Slovak Roman Catholic parishes in Pittsburgh before 1915, Alexander found very little trauma. Therefore, she termed relations between Slovak church trustees and their bishops as "assertive deference" (p. xx). It is likely that, had she studied all thirty Slovak parishes in the Archdiocese of Pittsburgh over a longer period of time, she would have found plenty of trauma. Cyril and Methodius. 22 Similarly, Slovak Catholic laymen led the way in establishing their own churches, whether it was in Illinois, Ohio, Pennsylvania, New Jersey, Connecticut, or Canada. By 1955, when their parishes had peaked, Slovak Roman Catholics has established 240 churches in the United States. 23 In Canada, which had attracted about 5000 Slovak immigrants before 1914 and 40,000 in the interwar period, Roman Catholics established eight parishes between 1907 and 1960. 24 The next issue that faced the Roman Catholic laymen was the question of who would recruit and control the priest. In those places where the laymen were in touch with their bishop, they asked him to write one of his counterparts in Hungary to request a priest.This happened in Streator, Illinois, where in 1884 the Roman Catholic Slovaks, who had established St. Stephen's parish, asked Bishop John Lancaster Spalding of the Diocese of Peoria to find a pastor for them. He then contacted Monsignor Žigmund Bubics, the bishop of Košice in eastern Slovakia, and the latter sent Reverend Jozef Kossalko to the parishioners. 25 In other parishes, the laymen sent for a priest themselves, and this often led to problems.The most spectacular example of problems arising from this kind of lay initiative occurred in Minneapolis. Here local Greek Catholic immigrants (also known as "Uniates"), who were a mixture of Rusyns and Slovaks from eastern Slovakia and who spoke similar dialects, had initially joined their Roman Catholic brethren in the Ss. Cyril and Methodius Society. 26 In 1888 they established their own St. Mary's parish and then wrote to Greek Catholic bishop Ján Vanyi of Prešov to send them a "pop," as they called their priests. Reverend Alexis Tóth, a former seminary professor and chancellor to the bishop in Prešov, arrived in Minneapolis in December 1889. His parishioners then introduced Tóth to Reverend Jakob Pacholski, who had initially attracted a variety of Slavic ethnic groups to his Polish parish. Pacholski advised Tóth that he should visit Archbishop Ireland in nearby St. Paul as soon as possible because, according to canon law, Tóth could not officially function as a priest without the permission of the local ordinary. There was, as yet, no Greek Catholic bishop in America to whom Tóth could report. On December 19th Tóth paid a visit to Ireland.When the archbishop discovered that Tóth was a widower, however, he refused to allow Tóth to function in his archdiocese, saying that "I have already written to Rome protesting against this kind of priest being sent to me." Ireland may not have known about the Union of Užhorod (1646), the Eastern Rite, and the right of Greek Catholic clergy to marry. On the other hand, because Ireland was a chief exponent of the "Americanization" of the U.S. Roman Catholic Church, he may have refused to recognize the Union of Užhorod for fear that such a move would slow the Americanization movement. 27 Since Tóth was so summarily rejected by one of America's leading archbishops, he returned dejected to his flock. His parishioners told 26 In spite of the fact that Greek Catholicism was practiced by many ethnic groups in the Kingdom of Hungary and the Austrian province of Galicia in the nineteenth century, in the United States it would eventually become dominated by the two largest ethnic groups from those regions-the Rusyns and the Ukrainians. This happened because in 1916, the Vatican finally created two ecclesiastical administrations for the Greek Catholics in the United States-the "Hungarian" Greek Catholic administration centered in Pittsburgh (for the Rusyns and others) and the Greek Catholic administration centered in Philadelphia (for the Ukrainians). In 1924 they were both elevated to full eparchies (bishoprics and later into archbishoprics), and the one in Pittsburgh became known as the Byzantine Ruthenian Catholic Church while the one in Philadelphia came to be known as the Ukrainian Catholic Church. Those Slovaks who remained Greek Catholics were subsumed into one or the other (most are in the Archdiocese of Pittsburgh) while those who followed Tóth and other Greek Catholic parishes that broke with Rome ended up in a variety of Orthodox dioceses.As a result, there are no exclusively Slovak Greek Catholic (or Orthodox) parishes in the United States. their parishes. Among them were the issues of lay trustees, parish finances, the appointment or recall of a priest, loyalty to Hungary, and even the dialect in which the priests were to preach. It took several generations for these issues to be resolved, although some of them continue to crop up even today.
Since laymen established most Slovak parishes in America, they organized themselves into parish trustees and raised the funds to buy the church property, build the church, and pay the priest's salary. Copying the example of other ethnic groups, the trustees initially elected lay collectors ("kolektori") who, until the Great Depression, visited each Slovak household to collect a yearly assessment of parish dues.
36 From this fund the laymen paid their priest. However, if the lay trustees clashed with their priest, they stopped paying him and ordered him to leave. This happened to Kossalko, who preached, among other things, loyalty to Hungary. This led to his moving, first from St. Stephen's parish in Streator, Illinois, to Plymouth, Pennsylvania, in 1887 and his later departure to St. John's in Bridgeport, Connecticut. 37 In other parishes, laymen might simply publicly rebuke their pastor, as did Štefan Kokoška, president of the trustees at Ss. Cyril and Methodius parish in Bethlehem, Pennsylvania, who, during a sermon, rose and yelled at Reverend Andrej Fekety,"A budz cicho! Co ty znás?" ("Ah, shut up! What do you know, anyway?"). 38 In rare instances, they would even resort to violence. For instance, when Reverend Matús Jankola, pastor of St. Joseph's parish in Hazleton, Pennsylvania, decided in 1907 that the church organist should no longer teach in the parochial school, as had been the custom in Slovakia, some of his parishioners bombed his rectory. He eventually left for the new parish of Ss. Cyril and Methodius in Bridgeport. 40 The same fate befell his successor, Reverend Wenčeslaus Skluzaček, who attempted to impose his own parish committee upon his flock.The trustees complained to the archbishop about Skluzaček's "terrorism" and arrogance, especially since he had referred to the congregation as "stupid and illiterate," and the archbishop removed him in 1921. 41 The same kind of lay initiative occurred at St. Peter's parish in Fort William (now Thunder Bay), Ontario, which was founded in 1907. Although the Slovak parishioners appreciated that their French-Canadian Jesuit pastor, Reverend François Maynard, had learned to speak Slovak, they still preferred to have a native pastor. Indeed, in 1914 some of the parishioners even brought in a Polish priest to serve them, but he disgraced himself through drunkenness. The bishop of Sault Ste. Marie then replaced Maynard with Reverend Ján Novotny, a Slovak. 42 Not only did Slovak laymen often participate in the removal of an unwanted priest but also actively recruited priests they regarded as more attuned to their needs. Thus, after the parishioners of St. John Nepomucene parish in Bridgeport failed to persuade the "Magyarone" Kossalko to support their efforts to build a parochial school, they broke away and, in 1907, established the new parish of Ss. Cyril and Methodius and called upon the nationalist Jankola, formerly of Hazleton, Pennsylvania, to serve as their pastor. 43 parish in Racine,Wisconsin.They had heard that he and his congregation had a troubled relationship, and he was anxious to leave. Therefore, they persuaded him to transfer his services to their parish. 44 As Edward Hoban, the chancellor of the Archdiocese of Chicago, remarked in a letter to Archbishop Dowling regarding such a lay initiative,"the people, on their part, feel that by agitating, they can obtain whatever they want." 45 Sometimes agitation was not enough, and a few Slovak parishes copied their Polish coreligionists and seceded from the Roman Catholic Church when they could not get their way. 46 This happened in Homestead, Pennsylvania, in 1909, when a group of parishioners seceded from St. Michael's parish and established St. Anne's Independent Slovak Catholic Church because the local bishop rebuffed their request to transfer their pastor.They affiliated with the Polish National Catholic Church until 1915, when they returned to the Roman Catholic Church after they were promised a pastor to their liking. 47 Similarly, a group of parishioners at St. Wendelin's church on Cleveland's west side, who wished to establish their own parish on the south side, seceded from the Roman Catholic Church in 1917 when Bishop John Farrelly refused their request.They, too, affiliated with the Polish National Catholic Church. However, the dissidents returned to the fold in 1922 only after Farrelly had died and his successor, Bishop Joseph Schrembs, gave them permission to establish Our Lady of Mercy parish. 48 Finally, in Passaic, New Jersey, a group of parishioners of St. Mary's church in 1922 rejected Bishop John O'Connor's inexplicable transfer of their curate, Reverend Imrich Jeczusko, back to his original diocese of Košice in Slovakia.They much preferred Jeczusko to their pastor, Reverend Imre Haitinger, because the latter was a haughty "Magyarone,"whereas Jeczusko was an easygoing Slovak. Since the bishop refused their petition to rescind Jeczusko's transfer, onethird of the parishioners seceded from the Roman Catholic Church and established the independent Holy Name Slovak National Catholic Church. In 1925 it affiliated with the Polish National Catholic Church, and in 1963 it was raised by the latter to the status of a bishopric for Slovak National Catholics, although it consisted of only one parish. 49 As we have already seen, another major problem that afflicted Slovak Roman Catholics was the issue of "Magyarone" versus nationalist priests. After the 1867 "Ausgleich" between the Habsburgs and the Magyars, which gave Hungary complete home rule in Austria-Hungary, the Magyar-dominated government set out to completely assimilate ("Magyarize") all of its subject nationalities, starting with the Slovaks. While the Slovak nobility had accepted "Magyarization," based upon its class interests, the Slovak bourgeoisie did resist, but was too small and weak to be effective. Only the Slovak clergy, whether Catholic or Lutheran, was numerous enough to try to resist. 50 While some Slovak priests, particularly from the eastern counties, where Slovak nationalism was weakest, went along with Magyarization, the vast majority, largely from the central and western counties, did not. For this reason the Hungarian government and hierarchy, particularly Bishop Bubics, promoted the emigration of "Magyarone" priests to America and tried (but failed) to restrict the emigration of nationalist priests. 51 Therefore, while a small number of Magyarones, such as Kossalko and Haitinger, tried to continue the practice of Magyarization in North America, the vast majority rejected this philosophy and sought to preserve their faith and their language with the motto "Za Boha a národ" (for God and the nation). 52 The leading exponents of Slovak nationalism among the clergy in America were Furdek and Jankola, who organized the Slovak clergy in America into the "Society of Slovak Roman Catholic Priests Under the Protection of Ss. Cyril and Methodius" in 1896. 53 Furthermore, in a 1903 meeting of this society in Philadelphia, the delegates voted overwhelmingly to preach to their congregations in literary Slovak and not in the eastern Slovak dialects. 54 This was a major victory of the nationalists over the Magyarones, who favored the eastern dialects to weaken the growing nationalism of American Slovaks. Indeed, as Bela Vassady has shown Magyarone priests in early-twentieth-century America had lost the battle for the hearts and minds of American Slovaks. 55 Furthermore, in 1911 the nationalist priests led the way in establishing the Slovak Catholic Federation, which was a mixture of clergy and laymen interested in promoting Slovak Catholicism (and nationalism) in America.
56 It survives to this day.
After World War I, as Edward R. Kantowicz pointed out, most American bishops followed the lead of Archbishop Mundelein of Chicago in aggressively pursuing the Americanization of Catholic immigrants. 57 This was in line with the U.S. government's policy of Americanization, which started during World War I and continued well into the 1920s. 58 As a result, English became the principal language of parochial schools, and it also crept into church services. Mundelein's policies also led to curbing the powers of church trustees. Among the Slovaks this policy was largely enforced by priests trained in American seminaries, who were taught the "evils" of trusteeism and who set out to control the elections of parish trustees to get rid of the independent-minded ones. 59 It also led to the priests proclaiming themselves to be the presidents of the parish councils, in order to better control the trustees. Since the American-trained priests were young when appointed, they outlived the original church trustees and eventually 54 "Society of Slovak Roman Catholic Priests. . . ," September 3, 1903. 55 Vassady,"Mixed Ethnic Identities," pp. 58-64. 56 triumphed over them. A good example was the Reverend George Dargay of St. Cyril's in Minneapolis. Born into a Greek Catholic family, but raised and educated as a Roman Catholic in Minneapolis-St. Paul, Dargay was appointed pastor of St. Cyril's in 1926. Soon thereafter, he dissolved the old parish committee, appointed a new one, and declared himself "the boss." When his congregation protested, he told them to "pay, pray and shut up." As a result, a group of laymen petitioned Archbishop John Murray in 1933 to remove Dargay, but by then, the latter had skillfully exploited the divisions between the Slovak-speaking "old timers" and the U.S.-born generation.The latter was educated in either American parochial or public schools, was more deferential toward the clergy, and favored more acculturation. They did not sign the petition. As a result, Murray rejected the request, and Dargay remained the pastor and dominated his parish committee until his retirement in 1962. 60 Slovak Lutherans and Calvinists, unlike Roman Catholics, had no problem with the principle of lay initiative.What they did encounter in North America, however, was a multiplicity of Protestant denominations and synods, and a shortage of clergy.The earliest Slovak Lutherans and Calvinists worshiped together until they had enough individual followers to create their own congregations. This happened, for instance, in Mount Carmel, Pennsylvania, where the Lutherans and Calvinists established a joint parish in 1888. However, the more nationalist Lutherans resented certain Calvinist pastors who preached in both Slovak and Magyar, and, therefore, the Lutherans broke off in 1895 and established their own parish.The Calvinists, meanwhile, continued to be served by Magyar or Magyarone pastors until 1917, when the Slovaks expelled the Magyars over the issue of the language used in services.Thereafter they struggled to find a Slovak-speaking pastor and reorganized as the Slovak Presbyterian Congregation in 1924. The other eight Slovak Calvinist parishes, stretching from Pennsylvania to Illinois, experienced similar transformations. Once they were established, they affiliated themselves with the Presbyterian Church in America. 61 Slovak Lutherans, meanwhile, also established parishes through lay initiative, but were divided by synodical affiliation. After the Slovak Lutherans created their first parish (Holy Trinity) in Streator, Illinois, in 1884, a group of Slovak Lutheran pastors met for the first time at the fifth convention of the secular Slovak Evangelical Union (established in 1893) in Wilkes-Barre, Pennsylvania, in 1899. In 1902 these same pastors established the Slovak Evangelical Lutheran Church in America at a meeting in Connellsville, Pennsylvania. A few years later, they affiliated themselves with the German-dominated Missouri Synod, which was headquartered in St. Louis. 62 However, about half of the pastors, as well as laymen, found the Missouri Synod too conservative.They especially resented the stand of the conservative pastors against the participation of the Slovak Evangelical Union in funerals and other religious observances. Therefore, the more liberal pastors in 1919 organized themselves into the Slovak Zion Synod and affiliated themselves with the Lutheran Church in America. In Bethlehem, on the other hand, Slovak Lutherans appeared in such small numbers that they struggled to establish a parish in 1911. permanent pastor. After the American-born and educated Reverend John Daniel accepted the congregation's "vokator" in 1936, he quickly perceived that, to ensure his success, he had to attract non-Slovak parishioners. Therefore, he started to preach to his congregation in both Slovak and English, and, by 1976, he had attracted so many nonSlovaks that he "Americanized" his parish and renamed it simply Concordia Lutheran. 66 One wonders how many other Slovak American Lutheran churches did likewise. Altogether Slovak Lutherans established eighty-one parishes in the United States, of which thirty-nine belonged to the Slovak Synod and forty-two to the Zion Synod. 67 Such divisions also occurred among Slovak Lutherans in Canada. For instance, the Nativity Slovak Evangelical Lutheran Church in Windsor, Ontario, which was founded in 1927, is a member of the Slovak Zion Synod and is affiliated with the Lutheran Church in America. 68 On the other hand, Holy Trinity Slovak Evangelical Lutheran Church in Fort William (now Thunder Bay), Ontario, founded in 1935, joined whichever synod sent it a pastor. Since the Slovak Synod sent it more pastors, it settled for the latter. In Philadelphia, on the other hand,Archbishop John Krol concluded in 1977 that the local Slovak community had grown too small to support two parishes.Without conducting a proper census, he decided to close St. Agnes parish in the Northern Liberties section of the city rather than the parish of St. John Nepomucene in South Philadelphia. St. Agnes, however, was the larger parish, and its parishioners begged him not to close their parish.When Krol did not respond, they picketed his residence, carrying a coffin with the sign "Please Don't Bury Our Parish!".They also wrote to Archbishop Jean Jadot, the apostolic delegate in Washington, DC; appealed to their local state representatives; and publicized their plight in one of the city newspapers. As a result, Krol relented and merged the two parishes at the St.Agnes location. Register (Toronto) in which he extolled the virtues of "His Apostolic Majesty" Otto von Habsburg and called for a revision of the Treaty of Trianon in favor of Hungary. 75 As a result, the parish committee drove him out in 1934. Meanwhile, the trustees contacted Monsignor Karol Kmet'ko, the bishop of Nitra, for a replacement, but he forwarded the request to the Slovak Benedictines in Cleveland.The latter had broken off from the Czech Benedictine order in Lisle, Illinois, and had organized themselves into a priory in 1927 and a full-fledged monastery in 1934. The Slovak Benedictines staffed St. Peter's parish from 1935 to 1950. 76 In that year, with the blessing of the Slovak Benedictines, a son of the parish, Reverend Joseph Reguly, was appointed pastor by the bishop of Sault Ste. Marie. Reguly remained until his death in 1988. After him came Reverend Abraham Kappanunkel, a missionary from Kerala, India, followed in 1993 by Reverend Bernard Campbell. Since the number of Slovak speakers at St. Peter's had dwindled to a small minority by the 1990s, the parish remained viable by attracting many local Italians, and it has become a de facto territorial parish. Conventual Fathers continued to serve it until 1995, when the order withdrew its priests due to the aging of its members and a corresponding decline in their vocations. 80 Meanwhile, due to a decline in priestly vocations in the United States, which had provided many of the priests that served Slovak Catholic parishes in Canada, the trustees of several Slovak Canadian parishes turned to the ancient homeland for help. 81 This became possible after the collapse of communism in 1989 and the subsequent increase in priestly vocations in Slovakia. Thus, the trustees ("wardens") of Ss. Cyril and Methodius parish in Montreal asked the archbishop of Košice for a Slovak priest to serve their congregation. Monsignor Alojz Tkáč responded in 1997 with the middle-aged Reverend Gabriel Juruš. However, Juruš spoke French but not English, behaved arrogantly toward his parishioners, and tried to dominate the parish council.As a result, the trustees turned against him and in 1999 asked the archbishop of Montreal to remove him. The archbishop agreed and, working with the archbishop of Košice, replaced Juruš with a younger and more amenable priest from Slovakia.
It should be apparent, therefore, that the adjustment of Slovaks to the various forms of Christianity in North America was often a painful process. Not only did the arrivals have to deal with the culture shock of experiencing an essentially Anglo-Saxon society but also they had to rebuild their religious institutions from scratch. Gerald Shaughnessy, one of the earliest observers of this phenomenon, asked rhetorically of the millions of Catholic immigrants who came to the United States in the long nineteenth century, "Has the Immigrant Kept the Faith?" He answered "yes" by pointing out that in 1820 the United States had contained only 200,000 Catholics in a missionary church, whereas by 1920 it had 20 million followers and had long since become the largest single Christian denomination in America. 83 Shaughnessy might have asked the more nuanced question,"how has the immigrant kept his or her faith?," because, apart from the Czechs, who are a special case, most immigrants, as recent scholarship has shown, sought to preserve their faith in the New World. 84 As we have seen with Slovak immigrants, they struggled mightily to establish and maintain their own parishes, no matter what the denomination.
When confronted with Irish-dominated "territorial" parishes, which held services in English, Roman Catholic Slovaks, like other immigrants, opted to establish their own national parishes, served by priests in their own language. Since no such priests initially existed in North America, laymen had to send for them, either through the offices of the local bishops, or through their own correspondence. Since laymen took the initiative in establishing their own parishes, they naturally assumed that they would have the same rights of patronage over their priests and parishes as had lay patrons in Europe. However, since American bishops had condemned lay trusteeism in the first Plenary Council of Baltimore in 1829 and had sought to strictly control it in the Third Plenary Council of 1884, conflicts between laymen and their pastors or their bishops over the control of parish finances, parish property, and even the appointment or removal of pastors occurred in many Slovak parishes. Furthermore, even though the American hierarchy, which was dominated by the Irish, sought to suppress lay trusteeism in the 1920s through its "Americanization"program, it never completely succeeded. 85 Meanwhile, hundreds of thousands of Roman and Greek Catholics, principally Poles, Rusyns, and Ukrainians but also a few thousand Slovaks, seceded from the Roman and Greek Catholic churches in the United States in the nineteenth and twentieth centuries due to the ignorance and intransigence of certain Roman Catholic bishops.
Slovak Roman Catholics in Canada, on the other hand, showed just as much lay initiative in establishing their own parishes as did their American cousins. However, because of their small number, they had to rely upon their American cousins to supply them with priests for many years. When this source of supply withered, and after communism had collapsed in Czechoslovakia, some Slovak Canadian parishioners sent for priests from Slovakia, with mixed results.
Meanwhile, the American hierarchy was largely unprepared to deal with the hundreds of thousands of Greek Catholics who emigrated to the United States. Through open hostility toward married Greek Catholic clergy, the American hierarchy caused several schisms from the Greek Catholic Church back to eastern Orthodoxy. Several hundred Slovaks became Orthodox at this time, although thousands remained loyal to Greek Catholicism. Because the Vatican established only two dioceses (later archdioceses) for Greek Catholics in the United States, Slovak Greek Catholics have had to submerge their ethnicity to either the Ruthenian archdiocese in Pittsburgh or to the Ukrainian one in Philadelphia. Most opted for the Ruthenian archdiocese.
In Canada, meanwhile, Slovak Greek Catholics did better. Because the vast majority of Greek Catholics in Canada were of Ukrainian background, with their own hierarchy, no Ruthenian hierarchy arose that might subsume Slovak Greek Catholics into if because of the similarity of their two dialects.Therefore, in Canada a Slovak Greek Catholic diocese would eventually be created to supervise the Greek Catholic parishes that were established through lay initiative.
As far as Slovak Protestants were concerned, they faced challenges that were both similar to and different from those of their Roman and Greek Catholic neighbors. While Slovak Lutherans and Calvinists had practiced lay trusteeism in the Kingdom of Hungary since the Protestant Reformation and continued to do so in North America, the Lutherans were faced with a choice of several different synodical affiliations. Therefore, the Lutherans split into the Slovak Synod, which affiliated with the conservative and German-dominated Missouri Synod. Here the pastors tolerated no lay interference in church services. More tolerant Slovak Lutheran pastors, who welcomed lay participation in religious services, established the Zion Synod and affiliated with the more liberal Lutheran Church in America. Slovak Calvinists, a tiny minority, had to initially rely upon Magyar or Magyarone pastors to serve them and only slowly separated from them, as Slovak pastors finally became available after the creation of Czechoslovakia in 1918. The Calvinists eventually affiliated with the Presbyterian Church in America.
Since this essay is only a survey of the four Slovak Christian denominations in North America, much work remains to be done. While Alexander has studied Slovak Roman Catholics and Lutherans in Pittsburgh up to 1915, and I have studied them in the dioceses of St. Paul, Cleveland, Philadelphia, Sault Ste. Marie, and Montreal over a longer period, no one has yet written a comprehensive history of Slovak Roman Catholics in either the United States or in Canada. 88 However, comprehensive studies of Slovak Roman and Greek Catholic, Lutheran, and Calvinist devotional practices largely remain "terra incognita."
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The most intriguing question that remains to be answered is: In which direction is the assimilation of Slovak Americans and Canadians going? In other words, does religion matter in the choice of marriage partners, education, work choices, and residence? Do Slovak Catholics, after three or four generations in North America, largely intermarry with fellow Catholics or not? If they do, which Catholics (ethnicity)? If they do not, which groups do they prefer, if any? With whom do Slovak Lutherans and Calvinists intermarry over several generations? Which schools and universities do they attend? Do they live in the same suburbs or not? With whom do they socialize? Is their rate of social mobility the same or not? These are just a few of many questions about the Slovak experience in North America that remain to be answered. 90 Hopefully, future scholars of immigration and religion in America will try to answer them. 88 
